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To the Reverend 
Dr. HENRY eM ORE of 
Ghrift's College in Canzrpes, 


; Reyerend SIR, 


Either the Ambition of honouring this 
Diſcourſe with your Great Name, mor 
the Vanity of thinking this ſlender 
Oblatian a efficient diſcharge from thoſe frong 
_- whereby I ſtand endebted to you, were 
the Motives which determin'd my Choice in this 
Dedication. T intend only hereby to expref{ my 
great Veneration for your Worth, and my Grati- 
tude for that Particular ſhare which you have been 
pleas 'd to wvouchſafe me in your Favour. 


As for the Diſcourſe which now beggs your 
acceptance and protettion, I am not unſenſwle that 
much of it lies out of the common road of thinking, 
and may upon that Score incur the Cenſare of thoſe 
narrow-ſpirited Theoriſts, who confine their Specu- 
lations to the limits of Antiquity, reſjgn up the 
natural 


The Epiſtle 


natural Prerogative of their underſtandings to the 
| wa; of dead Authors, and prefer Lead and 

opper ſo it wear the Stamp of Authority, be- 
fore the fineſt and nobleſt Metal that has not the 
| luck zo be 4 Coin. | 


But Sir , 1 need not fear your diſapprobation 
on this account, 'whoſe aftives Soul has long 
ſince travers'd o're the whole Field of Truth , 
and whoſe temper is ſo unprejudic'd and even-poisd, 
as to receive the moſt Novel Hypotheſis (were 
#t poſſible for any to be ſuch to you) without ſtart- 
ins and amuſement, and if true ,. to imbrate it, 


tho. with the Cenſure of Singularity. __ - 


And here Opportunity tempts me to run # long 
Deſcant »pox your great Worth and the Variety 
of your Intelleftual Accompliſhments, but I. con . 
ſider , that ſhould T with the Athenian Oratour 
imploy Ten years in a Panegyric,. I could add 
nothing either to your Fame or to your Satisfaction, 
and beſides I fear I ſhall [affienth abuſe your 
Patience x the following Papers, and therefore 
T am the more concern'd to ſpare your Modeſty 
ix this. 


But I forget how ſacred your hours are , and 
have perhaps already too much reaſon to beg your, 
and the Worlds, pardon for diſturbing an excellent 
Meditation. For which offence a ſpeedy Conclu- 


ſion 


Dedicatory. 


Fon will be the beſt Apology. I end therefore 

ie this humble PE that whatever your Toe 

ment be of this Preſent as to other reſpetts, you 
1 would not fail to think it a ſincere Teſtimony of 
3 that waſt eſteem which you moſt deſervedly bh 
| * in the heart of 


* All-Souls Col- 
lege Mar. 31. 
(SIR)) 
Your moſt Obliged 


and Humble Seryant 


JOHN NORRIS. 
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SERMON 


Preached before the Univer- 
ſity of OXFORD, &c. 


R 0M. 12, Chap. v.3. 


—— Not to think of bimſelf more: highly 
than be ought 10 think 4+ But to think fo- 
berly according as God bath dealt to eve- 
ry man the meaſure of F aith. 
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to challenge a place among thoſe Elements of 
our Conſtitution , thoſe Eſſentials of our na- 
ture which run throughout the whole Kind , 
and are participated by every Individual. For 
ſhould a man take the Wings of the Morning, and 
and travel with the Sun round the 'Terreftrial 
Globe, he would hardly find a man either of 
a Judgement 10: difficult to be pleard, or of ac- 
compliſhment {0 little to recommend him , that 
was not notwithſtanding ſufficiently in /ove 
with himſelf, however he might diſlike every 
thing elſe about him ; And without queſtion 
that arrogant and peeviſh Mathematician who 
charged the grand Arehiteft with want of skill 
in the Mechaniſm of the World , thought he 
had play'd the Artiſt well enough in himſelf, 
and as to the Harmoay of his own frame aC- 
quitted the Geometry of his Maker. 


And as men are thus naturally apt to think 
well of themſelves in general, ſo there is nothing 
wherein they indulge this Humour more than 
m the Opinion they have of the Goods of the 
Mizd, and among theſe there is none which 
has fogreac'a ſhare of rheir Partiality, as their 
Intellefual faculty. The Deſire of. Knowledge 
is not more natural then the Coxcezt that we are 
already  furniſh'd with a conſiderable Meaſure 
of it, and tho a particular Se were Charatte- 
riz'd by that Appellation, yet all mankind are 


in 
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in reality, Gzo#ics. For 2s *tis (ingeniouſly ob- 
ſerved by the excellent Carreſiws)nothing 1s more 
equally diſtributed among mea than the [rtel- 
lefual Talent, wherewith every one fancies him- 
ſelf {o abundantly ftockt, that even thoſe who 
have the moſt «»/atiable Deſires, and whom 
Providence could not fatisfy in any one thing 
elſe, are notwithſtanding as to this Diſerſatiorn 
of Heaven well enough content, complain not 
of the dull Planet that influenc'd their Nativity, 
or wiſh their minds more richly exdow'd than 
they are. And altho there are a gexeration of 
men who uſe to be very eloquent in ſetting out 
the degeneracy of humane nature in general, 
and nienials in decyphering the Shortneſs 
of our IntellefFual Sight, and the defefts of our 
now diminiſh'd dlraten et ſhould a man 
take them at their word, and.apply that Yer- 
dif to themſelves in particular which they ſo 
freely beſtow upon the whole Species, no men in 
the world ſo full of reſentment and impatience 
as they ; and I dare affirm notwithſtanding 
their Harargues upon the Corruption of Hu- 
man Nature, -could all mankind lay a zrze 
claim to that Ef;mete which they paſs: upon 
themſelves, there would' be little or no differ- 
ence betwixt /aps'dand perfeff Humanity, and 
God might again review his image with pa- 
ternal Complacency, and till pronounce it good. 


A 2 Nor 
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Nor is it at all to be wonder'd that Self- 
Conceitedneſs ſhould be of ſuch an unlimited 
and Tranſcendental Nature as to run through 
all Sorts and Claſſes of men , ſince the cauſe 
of it, Self-love, has ſuch an univerſal Juri/- 
aiftion 1n our hearts. "Tis moſt natural and 
neceſſary for every man (and indeed for eve- 


| —_ Being) tq,be a Lover of him- 
el 


, and to covet whatſoever any way tends 
to the perfeftion of his Nature. And as 'tis 
neceflary for every man to be thus affeed to- 
wards himſelf, ſo is this the only Diſpoſition 
of mind- wherein , Man aQs with Conſtancy 
and /Uniformity. Our other Paſſions have ſome- 
times their total intermiſſions, and at beſt their 
increaſes and decreaſes, but this is * allways at 
Full, and ſtands draws out to the utmoſt Stretch 
of its Capacity. No man loves himſelf more 
at one time then at another, and that becauſe 
he allways loves himſelf in the higheſt De- 
gree that is poſſible. More than all good he 
cannot wiſh to himſelf, and eſs than all he will 
not, nay I had allmoſt pronounc'd it impoſſi- 
ble for Omnipotence it felt which #ays the proud 
waves of the Ocean, 'and blocks up its violent 
efforts with barrs and deors, to fay unto this 
Paſſion, hitherto ſhalt thou come but no further, 
or to ſet any other bounds to it beſtdes thoſe 
ot all ' pofible good, 


Now 


| | 
( 
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Now Man being ſuch an izfzite Lover of 
himſelf, is eaſily brought to be/zeve that he is 
really Maſter of many of thoſe excellencies 
and perfe&ions, which he ſo paſſionately wiſbes 
among the Inventory of his poſſeſſions. For 
there 1s this notorious difference betwixt Se/f- 
love and the Lowe of others, that whereas the 
Love -of others ſuppoſes an opinion of their ex- 
cellency, the love of our ſelves begets it. We 
love others becauſe we think well of them, but 
{ {o prepoſterous is the method of Self-love ) 
we think well of our ſelves becauſe we firſt 
love our ſelves. So that now upon the whole, 
conſidering how 'neceſſarily and vehementl 
every man 1s carried on to the love of himſelt, 
and what a natural produ@ Selt-conceit is of 
Selt-love,'tis much to be fear'd,that as we cannot 
ſet any 'bounds to the /ove of our ſelves, ſo we 
ſhall hardly ſet dze ones to our Opinions of our 
ſelves, and conſequently the moſt mortify'd 
and reſ{ign'd Man of us all, has no reaſon to 
think himſelf unconcern'd in this Admonition 
of the Apoſtle.---. Not to think of himſelf more 
highly than he ought to think; but to think ſ0- 
berly, according as God hath dealt to every manu 
the' meaſure. of Faith. 


Tis ſuppoſed that the Apoſtle in theſe words 
had ied. to the then prevailing Hereſy of 
7G noitics, a ſort of men that pretended to great 
| Heights 
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Heights, of divine Knowledge, to cloſe inti- 
macies and famuliarities with God, and upon 
that preſumption grew ſo haughty and info» 
lent as to deſpiſe dominions, and ſpeak evil of 


"dignities, and withal fo careleſs and ſecure, as 


to defile the fleſh, and indulge themſelves all 
manner of Senſuality, as you may ſee their 
CharaGter 1in the Epiltle of St. Jade Nay of 
ſuch turbulent ungovernable Principles and 
profligate manners were theſe men, that ſome 
of the Learned (and particularly an eminent 
Divine of our own Church) have adventured 
to write upon their Fore-heads, Myſtery, and 
to place them 1n the Chair of Amti-Chritt. As 
an Antidote therefore againſt this Poiſon, the 


Apoſtle who through the Abundance of Reve- 
lation had himſelf been in danger of being ex- 


alted above Meaſure, and experumentally 


how prone humane nature is to ſwell and plume 
upon a Concelt of its own excellencies, thought 
it expedient to adviſe his Charge at Rome _(the 
place which Simoz Magus the Author of. that 
proud Se& had (as Euſchims tells us) made 
choice -of to be the Scene of his Magical Ope- 
rations) to moderate and {uber thoughts of 
themſelves, and being to teach them a Leſſon 
of Humility, he modeſtly uſhers it in with a 
Preface of his Commiſhon and Authority, Fry 
T ſay (fays he) through thegrace given anto me 
to every man that is among you not to think of 
himſelf more highly, &c. The 


UW4SS 


The Diſcourſe which I deſign upon theſe 
words ſhall be comprized within theſe limits, 


Firſt, T obſerve that we are not at our own 
liberty to entertain what Opinions we pleaſe 
concerning our ſelves, but that we ought to 
regulate them by ſome Standard. Which I col- 
le& from the former part of the Text, Not to 
think of himſelf more highly than he ought to think, 
but to think ſoberly. 


Secondly, I obſerve that the Standard where- 
' by we are to regulate our Opinions concern- 
ing our ſelves are thoſe excellencies and per- 
fections which we are rea/ly indow'd with,which 
I colle& from the latter part of the Text, ac- 
cording as God has dealt to every man the meaſure 
of Faith. 


And in the third place I ſhall conſider the 
Abſurdities and ill Conſequences of tranſgreffing 
this Standard, whereby it ſhall appear how 
highly reaſonable this 4dwonition of the Apoſtle 
1s, and ſo conclude with a praQtical Application 
of the whole in relation to our ſelves, and the 
preſent occaſion. 


T begin with the firſt Propoſition , That we 
are not at our own liberty toentertain what Opini- 
ons we pleaſe concerning our ſelves , but that ” 
ought 
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enght to regulate them by ſome Standard. 


The ARts of the under/tanding are by ſome men 
thought as free from all Law as the Ads of 
the will are from all xeceſſity, and accordingly 
they give every one a Toleration to abound in 
his own ſenſe and (provided his a&ioxs be con- 
formable to the Rule) to think what he pleaſe. 
Now .ſince a Man cannot be accountable for 
an Opinion of himſelf in particular, unleſs it be 
firſt granted that he is under a Law as to the 
Atts of his «nderſtanding in general, before I 
can proceed any. farther I find it neceſlary to' 
lay down this Preparatory Poſition, That we 
are under an Obligation as to the Als of eur 
underſtanding, or (which 1s all one) that we 
are accountable for them. Nay I believe I 
may venture higher and affirm that the un- 
derſtanding is not only under Obligation but 
_ that 'tis the Primary and immediate Subject of 
of it. , , For the proof of which Paradox, I de- 
fire the Patrons of the Inte/leftual Libertiniſm 
to conlider , that:that muſt be the Prim 
and immediate fubjeCt of all 06/;gation whic 
is {o' of Liberty, - Now that this cannot be the 
11111 ſuppoſe will be acknowledged a clear con- 
ſequence if theWill neceſſarily follows the PraQi- 
cal Ditate -of the Underſtanding. And 'that 
it. does ſd, I think there is Demonſtration. 


'Tis 


CPF: 
"Tis an unqueſtionableAxtom in all the Schools 
of Learning in the world, that the ObjeCt of the 
Will-is apparent go0d ; Now. apparent good in 
other -words,- is that which is apprehended or 
judg'd'to be-good, and if ſo, then it follows 
that the Will cannot but conforrt to the DiQtate 
of the Underſtanding, becauſe otherwife ſome- 
thing might-be the obje&' of 'the Will that is 
not- apprehended-good; : which is contraty to 
the' ſuppoſition, *InMort;' the Wil" (as. 4qui- 
»as has well -expreſſed it) is the Concluſion of 
an Operative Syllogiſm, and follows as neceſſa- 
rily from the Di&ate of the Underſtanding as. 
as any - other Concluſion does from its Pre- 
miſes, and conſequently cannot be the 7mme- 
diate {ſubje& of 'Liberty, and conſequently not 
of Obligation, 


But then are we not-involv'd in the ſame 
difficulty as tO: the - wnderftanding ? Does not 
that act 'with equal ' (if not more) neceflity 
than the Will? So IT know it is ordinarily 
taught. But/ if this be' abſolutely and uni- 
verially trae,-I muſt confeſs it above the reach 
of my Capacity to ſalve the Notion of Morali- 
* or Religion, or to find out an expedient how 

e Foundations of the Tntelleftual world ſhould 
not be gut of courſe. For ſince *tis evident both 
from the preceding Demonſtration, and from 
experimental Reflection, that the Will _ 

| B rily 
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rily as 1n Conformity tq the Nifates of the 
Uaderanding, if thoſe very Diftates are alls 
whoſely and altogether. necclaxy, there can 
be no fuch thing as a wis' 5s, the man is 
bound hand and-toot, -has nathing left where: 
by to render him a Moral Agent, to qualify 
hum for Law or Obligation, Yertye or Vice, | 
Reward or Puniſhment. But theſe are Abſur» 
dities not to be 1ndpred, and therefore I can- 
clude accprding to the Rules of right Reaſon- 
ing, the Prexcipfe fram which they flow to be 

'0 00.  * \ 
To clear up then, the whole Difficulty with 
25 much-Breyity, and Per{picuity as ina, mate 
ter of this intricacy is "ollible, I ſhallno lans 
ger conſider the Underſtanding and Will as Fa- 
culties really diſtinct either trom the Soul it 
ſelf, or from one anothes, but that. the Soul 
does immedately underſtangand will by ie Bl, 
without the. interventign of ;any Faculty what- 
ſoever. And that for this demenſtrative reaſon. 
in ſhort, becauſe in the contrary. Hypothelis, 
either Juoement mult be aſcribed to the Will, 
and then the wil} unmediately, commences Un-: 
deritanding, or the Aﬀent of the Will muſt be 
bad, brunth, ang .ecoountable, boch which are 
as great Abſurdities, as they. axe true. Conſe- 
quences. "This. being, premiſed, I grant that 
as the Soul neceſſarily Wills 36 (be underſiapds, 
0 


Cit) 
fo likewiſe does ſhe neceffatily underſtang, as 
the Obje& appears. And' thus far out fight 
terminates in Fatality, and Neceſſity bounds our 
Herizon, That then that. nit give us a Proſ- 
feet beyond it , mult be this, that altho the 
Soul neceſſarily underſtands or judges accor- 
dirig tothe Appearance of things, yet that things 
fhould' ſo- «ppear (unleſs it be 1n Propoſitions 
that are ſelt-evident, as that the whole is grea- 
ter than any one part,. or the like) is not alike 
neceſſary, but depends upon the degrees of 
Advertency or Attention which the Soul uſes, 
and which to uſe either mote or leſs is fully 
and' immediately in her own power. And this 
indifferency of the Soul as to attending or not 
attending I take' to be the only 2 iz” 54, the 
bottom” afd\ fouridation: into which” the Mora- 
liry' of every aftion-muſt beat length reſolv'd. 
For a farther proof a& well as Illuſtration of 
which Hypotheſis let us apply it to a parti- 
cular caſe and try how well it will anſwer 
the' Phejomena. In” the caſe then of Martyr- 
dow, T 19d upon' (iti as ari evil, arid not on- 
ly ſo but (while I attend fully to'its Nature) 
the greateſt of evils. And as long: as I con- 
tititie this Judgerhent *ris utterly 1mpoſſible I 
ſhould*comimit it, thete being accofin to my 
repay ee mon no greater evil for' tlie de- 
cliningot which T ſhould think it'eligible. But 
now: rhe evil of Pai» being preſented before 
B 2 me, 
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me, and I not ſufficiently attending to the evil 
of Siti, this latter appears to, be.,the leſſer evil 
of tlie two, and. I accordingly. pro, hic &:. nunc 
ſo pronounce it, and in Conformity to that judge- 
ment zeceſſarily chuſe it.. But becauſe *twas 
abſolutely in my power to have attended more 
heedfully there was. Liberty in the Principle, 
the miſtake which influenc'd the a&ion was 
vincible, and conſequently the aQtion it ſelf 
imputable. This Hypotheſis however ſtrange it 
may ſeem to thoſe that have ſworn Faith and Al- 
legiance to the Diftates of the Schools, I believe 
w1ll be the more approv'd the more it is exa- 
min'd, and that not only as rational and conſiſt- 
ent in it ſelf, but alſoas a refuge from thoſe Ab- 
{urdities which attend the ordinary Solutions. 
Neither is this account. wholely «nlicens'd by 
Authority, for I find ſome hints and intima- 
tions of it in the * School of Plato, where the 
reaſon why thoſe middle ſort of Beings call'd 
Heroes are not ſo uniformly pure as the A'sz- 
ram $86/ Or Nee, Is aſſhgn'd to be becauſe they 
do not fo, equally attend to the Beauty of thg. 
Supream Good. - 4 


From what has been ſaid it appears as 
that the Morality of every humane aQtion mu 
beatlength reſolv'd intoan immediate indiffer-. 
ence that the Soul has of attending or not at-. 
tending, and conſequently that we are notonly. 
; under. 


(3') 
under Obligation as to the ats of the Under. 
ſtanding, but that-all Obligation begins there. 


Having thus clear'd the way by the Proof 
of this Preparatory Poſition, that we are under 
Obligation as to the atts of the Underſtand- 
ing in general, I may now proceed to conſider 
that our opinion of our ſelves is oze of thoſe 
afts of the Underſtanding which are ſubject 
to Law, or in other terms, that we: are not at 
our own liberty to entertain what Opinions we pleaſe 
concerning our ſelves, but that we ought to regu- 
late them by ſome Standard. Now the general 
| reaſon of this is, becauſe *tis of great moment 
and influence 1n relation to our Prattice, what 

inion we entertain concerning - our ſelves. 
Indeed there are many aCts of the Underſtand- 
ing which tho originally free, yet fall under 
no Obligation by reaſon of the Indifferency of 
the Matter, as in things of pure and naked 
Speculation. Theſe are the unforbidden Trees 
of the Garden, and here we may let looſe the 
Reins and indulge our thoughts the full Scope. 
Thus there is no danger of Hereſy in afferting 
or denying the Artipodes, nor is Orthodoxy con- 
cern'd whether the Moon be habitable. But 
altho to miſtake a Star be of no conſequence 
to the Theorift that fits immured in his Study, 
yet it may be to the Plot that is to Steer his 
Courſe by it. There are other things _ 

| ave 
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have a praffical Aſpet, and here 'tis not ix- 
different what we think , becauſe 'tis not i- 
different what we do. Now among theſe the 
Opinion of our ſelves is to be reckon'd, as 
having a great influence upon our well or ill 
demeaning our ſelves reſpeQively, as will more 
minutely and particularly appear when we come 
in the third and laſt place to conſider the ab- 
ſurdities and ill conſequences of trangreſſing, 
the 150g. gp ;. and therefore I ſhall 
defer the farther proſecution of it tilh then ,. 
and in. the mean while proceed' to the ſecond: 
Obſ[ervable, Namely, 


That the Standard whereby we are to reenlate 
our Opinions concerning our ſebves,, are thoſe ex- 
cellencies and' perfettions which we are really indow'd 
with, Which is collected from theſe words, 
according as' God has dealt to- every man the mea» 
fare of Faith, 


In the former part of the. Text. there was 
indeeda Reſtraint laid upon our Opinions:con- 
cerning our ſelves, but-it was general: only 
and indefinite. But here the. ground 1is- mea» 
ſured out, .and the Boundaries: preciſely ſet. 
Mites nur, that'sthe.great Ecliptic Line which: 
is: to bound: the Career of our moſt forward: 
and: Self-inde/ging. Opinions: It we keep with-- 
in this- compaſs our motion 15: natural and regu- 

ar, 
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lar, but if we flidenever ſolittle out of it, *ris 
unnatural and portentous. Or to ſpeak with 
greater Simplicity , he that judges of himſelf 
according to thofe excellencies, whether Moral 
or Intelle&ual, which he really has, does ve-- 
ve els To wprore' , thinks ſoberty , and he that 
thinks himſelf indow'd with any Kznd or Degree 
of Excellence which really he has not,does wp 2es- 
wir 'mg* © NT egyrdr, thinks of himſelf more highly 
than he ought to think. 


Here then are Two things to be conſidered. 


-- Firſt that we may proceed ſo far as this 


And Secondly, That we may not go be- 
yond tt. 


- Firſt, That we may proceed {0 far. 


It has been taught by ſome of the ſevere 
Maſters of Spritual Moytification, That wocuget 
to take up- the moſt low and abjeRt thougt 
; Of- our ' ſeſves thar are pefſible ; to be conſei- 
ous of no manner of excelleney in our ſelves, 
and conſequently not to..be affected: wirh the 
leaſt Selfecomplacency ; That we ought to ac- 
count our ſelves to be. — to have no- 

u 


thing, to be worth nothing , but to he very 
refuſe 


= 
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1 Cor, 4, 134 Yefuſe and off ſcouring of all things. And this 
c 


they call the Myſtical. Death , or the Spiritual 
Annihilation, Now whatever degrees of ex- 
cellency this may have (which I ſhall not now 
diſpute) *tis moſt certain it can have nothing 
of Duty. For tho it may, and oftentimes 1s 
required of a man to think the Truth, yet he 
can never he under an Obligation to be mi- 
flaken. Belides, *Tis hard to conceive how an 
man (eſpecially one that dwels : much wi 
himſelf, and heedfully reflects upon the actings 
of his own mind ) ſhould be maſter of any 
conſiderable excellency , and yet not be con- 
{cious of it. And beſides, 'That very degree 
of Attention which is required that ' a 'man 
ſhould not think himſelf more accompliſh'd 
than indeed he is, will alſo infallibly hinder 
him from thinking he is /eſs. *Tis true: in- 
deed? Moſes knew not that his Face ſhone, after 
he had been converſing with God on the Mount. 
He ſaw not the Orb of glory that ſtream'd 
from him, and wondred what it was that 
made him ſo dreadful to the people. But 'tis 
not ſo with the Soul, whoſe reflexive faculty 
will not fail to give her information of her 
moſt retir'd and reſerv'd accompliſhments. 
"Tis not with the Leſſer, as with the Greater 
World , where whole Tracts and Regions (and 
thoſe ſome of the beſt too) ly undiſcover'd. No, 


man 
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Man cannot be ſuch a Stranger to his own 
Perfe&ions, ſuchan Americato himſelf. For 
who can know the things of « man, if not the 
Spirit of man which « in him. And accordingly 
we find that the Ignorance of our ſelves with 
which Mankind has been hitherto ſo univer- 
fally rax'd., runs quite in another "Chanel, and 
does not conſiſt 1n wverkoking any of thoſe in- 
dowments which we have , but in aſſuming to 
our ſelves thoſe which we have zot. 

I confeſs (were it poſſible) I ſhould 'think 
it adviſeable for ſome perſons to be ignorant 
of ſome of their excellencies , and like the Sun 
not to refleft home to their own Sphere of /ight; 
Not that IT think in the leaſt »wn/awful to be 
fully conſcious of ones own worth, but onl 
T conſider that ſome men have not hea 
ſtrong enough to izdure Heights, and walk up- 
on Spires and Pinnacles. Burt if they can ſtand 
there without growing wertiginows, they need 
not queſtion the lawtulneſs of the ation, they 
are ſtill within the Region of Humility. For 
*tis not ey thinking well of ones elf that 
falls in with the notion of Pride, but only 
when there is more of Opinion than there is 
of Worth. *Twas this that was the Condem- 
nation of the Apoſtate Angel , not that he took 
a jult complacency in the eminency of his 
Station, but that he vainly arrogated to him- 
{lf what was not his = , 1n that he ſaid, T 


will 


Iſai. 14. 13- 


Ads 12, 23+ 


James 1. 17- 


Rev, 4. 10 
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will aſcend into Heaven, I will exalt my throne 
above the Stars of God, I will fit upon the ſides 
of the North, 1 will aſcend above the heights of 
the Clouds, T will be like. the moſt High. "Twas 
for this that the Angel of Death drew upon 
Herod , not becauſe he was pleas'd with the 


fineneſs and ſucceſs of his Oratory , but becauſe. 


he was not ſo Joſt to God as the People were 
to him, but lookt upon himſelf as the Head- 


fountain of his own perfeCtions, and ſo gave 


not God the glory. 


But now if we take care to proportion our eſti- 
mation of,and our Complacencies z our ſelves to 
the meaſure of our endowments, and if we look 
upon thoſe very endowments not as originary and 
-— but as derivative from _ wy > 
lights from whom every good andperfet pift deſcends, 
nd a y refer all to ro and with 
the Elders in the Revelations take off our 
Crowns from our Heads andcaſt them at the foot 
of the Throne, we have'notonly. the expreſs 
words of the Text, but likewiſe all the reaſon: 
in the world' to warrant the Sobriety- of our 
Opinions. For, this-is but to have a right:and 
exact underſtanding of ones ſelf, And why-may: 
not a man be allow'd to take a true Eſtimate 
of himſelf as well as of another man? Or. 
why ſhould a man think an excellency: leſs 
valuable becauſe *tis in himſelf? The Happineſs 


Ol 
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of God conſiſts in ſeeing himſelf as he &; he 
reflets upon the Beauty of his Eſſence, and 
rejoyces with an infinite Complacency. Now 
certainly that wherein conſiſts the Happineff of 
the Creator, cannot be a Six in the Creature. 
Beſides, I would fain know why a man may 
not as lawfully think well of himſelf upon the 
Score of his real worth, as deſire that others 
ſhould think well of him for the ſame reaſon ? 
And that he may do the latter is confeſs'd as 
well by the Pra#zce, as by the common Suffrage 
of Mankind. For otherwiſe what becomes of 
that good Reputation which Solomon ſays is ra- 
ther to be choſen than great Riches, and of which 7 ** * 
the Beſt and Wiſeſt men of all ages had ever 
ſuch a tender, ſuch a paſſionate Regard ? Nay 
"tis look't po as a very Commendable thin 
to be ſo affected, and the contrary is cenſure 
as the mark of a diffolute and #nmoraliz'd tem- 
= Only there is a M797 3 xa%+&- to be ob» , co..0. 
erv'd in this as well as in the former, and as 
we are not to fretch out our ſelves beyond our C9, ro. 14. 
meaſure, fo mutt we take care with the great 
Apoſtle, not to give others occafion to think of 
ws above that which they ſee us to be. Beſides, » Cor. 12. 6. 
if we may not beallow'd to zake the full Height 
of our own Excellencies, how ſhall we be able 
to give God thanks for them ? The Elders muſt 
know they wear Crowns before they can uſe 
them as Inſtruments of Adoration, and Herod 
| C 2 mult 


I3- 


( 20) 


muſt. be conſcious of the right Genius of his. 
Oratory , before he can give God the Glory. 
Again in the laſt place, if a man may not 
have leave to take Cogniſance of his own 
Deſerts and to vaJue himſelf accordingly, what 
will become of that ow«HNos e3&Ms iw9pumnus 
*c ©«» Which the Apoſtle ſpeaks of, the an- 


2 Pete 3-21» ſer of good Conſcience tawards, God, which is 


Neh. 6. 11, 


nothing elſe but a Sentence of Approbation, 
which a man paſſes upon, himſelf tor the well 
managing of that Talent of J.iberty which God 
has entruſted him with ? Now this is the Re- 
ward of Vertue, and therefore certainly not 
contrary to 1t.. 


Neither. is. this oFons only the Reward 
of Vertue but alſo the Cas/e of it too, and con- 
ſequently *tis not only allowable, but alſo hig ly 
needful that we ſhould think Honorably of our 
ſelves. *Tis a frequent Obſervation —_— 
Moral and Divixe, Writers, That moſt if not a 
the Sins which men commit, proceed from want 
of a due ſenſe of the Dignity of their Nature, 
And conſequently a due refleftion. upon a man's 
own Worth, muſt needs_be a ſtrong Preſervar 
zive againſt whatſoever would ftazn.its G lor 
Shall ſuch a man as I flee?. Was the powerful 
conſideration that buoy'd up the ſinking Spirits 
of ' Nehemiah. And *tis one of the Capital Pre- 
cepts of Pythagoras's Morals (and perhaps y 
- - 


cu) 


of the beſt too that was ever given to the 
World ) =—oo-[1oY7ur 5 wdAto 41% umno ouuThy, Above 
ull things reverence thy ſelf. And *twas the 
Saying of another of the Sons of Wiſdom, Lex 
not the Reverence of any man cauſe thee to ſin. 
Which it certainly will do, unleſs we obſerve 
the former Rule, and refleft with due Reve- 
zence upon our own Worth and Dignity. 


From theſe conſiderations (not to urge any 
more) tt feems to me very evident, that *tis. 
not only lawful. but in ſome -reſpeQs highly 


E xpedient, that our Opinions of our ſelves-ſhould - 


riſe up ſo as to be of a Leve/ with our Ex- 
cellencies, whatſoever they are. Let- one of 
the Scales be mounted -never ſo high, yet if 
there be a proportionable Weight in the Other, 
the Ballance moves regularly, and as it ſhould 
do. We may then proceed ſo far as this 
Standard. 


But Secondly, We muſt not go beyondit. For 
all m—_ this is Pride. Pride, that turn'd the 
Angels out- of: Heaven, Adam out of Paradice; 
and levelPd the great : King of Babylon with 
the Besfts that periſh ; and which is nothing 
elſe but an Intemperate ”=- of our ſelves, 
which conſiſts either in afſuming to our ſelves 
any Excellency which we have not, or: in Over- 
rating what we have, Tho indeed in Strid#- 


Dan. 4+ 33s. 
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ef of Notion this latter falls in with the for- 
mer, For to Over-rate what we have, is in- 
deed to aſſume ſome Degree of good which 
we have not. Here chon begins our Reſtraint, 
the Reaſonableneſſ of which will appear from 
the Abſurdities and ill Conſequences which at- 
tend the tranſgreſſing of this Standard, and 
which 1a the third and laſt place I come now to 
conſider. ' 


T ſhall obſerve only the moſt notorious; and 
_— I ſhall reduce to theſe Three general 
leads. | 


Firſt, That it unqualifies us for the perform- 
ance of many Duties. 


Secondly, That i betrayes us into many ſins. 


And Thirdly, That it fruſtrates all methods 
of Reformation. Of theſe very briefly. 


F ixſ}jnrelation to | Gad. | 
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As Folly leads to Atheiſm, {o does an over- 
weezing opinion of our own Wiſdom or any 0- 
ther  cklenny to Profaneneſs. For as the Fool 
has ſaid in his heart there is mo God , lo it is 
ſaid in another place That the wmgodly is fo 
Proud that he careth not for him. Pride then is alto- 
gether inconſiſtegt with that SubjeCtion, Honour 
and Veneration which-we owe - to: God. For 
how can he ſubmit his paſſtons to- the A4urho- 
rity of the Divine Will who has made a Law 
ofhis own ? And as it indiſpoſes us for all a- 
Hive, ſo likewiſe for all paſſive Obedience ; tbr 


how' can he ſafer that with Patience , which 


he thinks he does not deſerve in Juſtice? - Or 
how can he ſubmit with PINTS the ſeem- 
ing uneveneſſes of Providential Diſpenſations , 
the equality of which: becauſe he cannot 4i- 
ſcers.; he muſt in Foxorty- tb his owt: naderſtand- 
ing deny? And upon the ſame ground'iitun- 
ualifies us for Faith in many of the Divine 
evelations. For: how* can he Captivate: his 
underſtanding to Myſteries , whothinks'it a-dif- 
honoar to' own any*, and-is-reſolv'd+ to believe 
no farther than- he can” corprehend?''- * 


Laſtly, It unqualfies us for Gratitwe towards 
God, and conſequently pnts*a' Bar to all thoſe 
g950d attions- which' we wonld' otherwiſe- per- 
torm- upon' that Principle: And'Þy this 1the- 
comes a' Mrltiptied, a Legion evil. :Forhow : 

c 


can ' 


Pal. 10, 4+ 
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he acknowledge an Obligation paſs'd apon him 
by Gods. Favours, who calls them not by that 
name ,; but eſfteems them as Rewards and Pay- 
ments , and inverting the Proteſtation of the 
good Patriarch , thinks himſelf porchy of the 
greateſt of his mercies, 


Then Secondly, In relation to our Neighbour, 
it- unqualifies us for Obedience to Civil Go- 
verament. For how can he ſubmit to the Wil- 
dom of his Superiours , and pay an implicite 
deference to the Occult reaſons of State, who 
thinks himſelf wiſer than a whole Senate, and 
diſputes even the ways of Providence ? Pride 
was ever obſerved to be the Mother of FaQi- 
on and Rebellion, and accordingly St. Jude 
makes it part of the Charaffer of the Proud 
Gnoſtics , To deſpiſe Dominions and ſpeak evil of 
Dagnittes. 


Again, It unqualifies us for thoſe aQts of 
Juſtice which conſiſt in a due obſervation of 
our Neighbours Merits , and a deference of ex- 
ternal Reſpe& proportionable to that obſerva- 
tion. For how can he be at /aſure to take 
notice of anothers worth , who is ſo wholely ta- 
ken up in the contemplation of his own? Let the 
Repuratiqp of his beſt Friends (if it be poſſible 
for a. Proud man to have any) be in never ſo 
great danger , he like Archimedes , is 10 ow 
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buſie in admiring the Creatures of his own brain, 
thoſe Draughts and Tdeas which he has form'd 
of himſelf there,that he regards not the Ruin that 
is about him. Or ifhe does, he is ſo far from 
appearing in their defence (as in Juſtice he 
ought) that he rather rejoyces at their Spots as 
Acceſſions to his own brightneſs. 


Again, It unqualifies us for the Offices of Hu- 
manity, and Civil Behaviour , and all kinds of 
Homilitical virtue : for how-can he treat thoſe 
with any tolerable Civility , whom he looks 
down upon as a whole Species below him ? 


Laſtly, it unqualifies us for Gratitude toward 
our Benefaftors. For how can he think himſelf 
obliged by mar, who counts God his Debtor ? 


Then Thirdly, In relation to, our Selves, here 
is this grand il] conſequence of an immoderate 
{alf-eſteem, that it unqualifies us not only for 
higher attainments, but even for the very exdea- 
vours of improvement, and ſo cuts ſhort and be- 
dwarfs all our excellencies. *Tis the Obſervati- 
on of Cicero, Multi ad ſcientiam perveniſſent niſiſe 
Jam perveniſſe credidiſſent , 'The Opinion of the 
Proud man has ſo far got the fart of the real 
worth , that the /atter will never overtake the 
former. 

And as the immoderate eſteem of 'our Selves 

D nnqua- 
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-unqualifies us for the performance of many Du- 
ties, ſo does it alſo in the Second place Betray us 
into many Sins, 


Firſt, Into all thoſe. ſins which are contra- 
ry to the foremention'd Vertues reſpeCtively. 
And heſides them into many more, fad as are 
preſumption and ſecurity, vexation and diſcon- 
tent , contempt of others (tho at the ſame time 
it expoſes us to theirs) Anger and Contention, 
Malice and Revenge. For the Proud man is not 
content to be, his own, private -. Admirer, but 
quarels with all others that are not cf his 
—_ n, and with the Tyrant of Babylon 

indles a fire for thoſe who will not fall down 
and worſhip the Image which he has ſet up. 


Neither does the Leproſy ſtop here. But as it 
betrays usinto many fins, fo in the Third and 
laſt place ( which 1s the moſt diſmal Conſe- 

uence of all) It fruſtrates all Methgds of Re- 
ormation. Gods judgements will but exaſpe- 
rate and inrage him, becauſe he thinks he does 
0; deſerve them, and his Mercies will not 
indear him , becauſe he thinks he does. Ad- 
vice he thinks he does not xeed, and Reproof 
he cannot bear. Beſides he thinks ſo well of 
himſelfalready, that he wonders what you mear 
by adviſing him to become better, and therefore 
25 he des mt endeavour after any of _—_ 
cellen- . 
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cellencies which he thinks he has, ſo neither can 
he dream of mending thoſe faults which he 
thinks he is not guilty of : Thus is the man Seal'd 
up to iniquity,and deeply /odg'd in the frong holds 
of {in, where nothing that has a Salutary ' [nflu- 
ence can come nigh him, And in this he reſem- 
bles the firſt Preſidents cf his Folly,who from An- 

els transform'd themſelves into Devils, and fell 
- tae the poſſib:lities Cf recovery. 

heſe are ſome of the fruits of this Root of Bit- 
terneſs,and tho more might be named, yet theſe I 
think ſufficient to -uſtiff this Admonition of the 
Apoſtle to every man, not to think of himſelf more 
highly than he ought to think, but to think ſoberly, ac- 
cording as God has dealt to every man the meaſure of. 
faith. Let us then all endeayour to conform our 
opinions concerning our ſelves to this Standard: 
Let us not ſtretch our ſelves beycnd our natural 
dimenſions, but learn to entertain modeſt and ſo- 
ber thoughts of our own excellencies and indow- 
ments, and mortify our underſtands as well as our. 
ſenſitive affettions. And thus ſhall we compleat our. 
Lent Exerciſe by joyning the mortification of the 
Spirit to that of the fleſh,without which the great- 
elt Auſterities wherewith we canaMit the/atter, 
will not be ſuch a Faſt as God has choſen. For what 
will it avail to macerate the Body, while the prin- 
cipal part the Soul remains unmortify'd?* The Hu- 
-ulity of Moſes muſt conſpire with his Forty days. 
Faſting to qualify a ma be Divine Interconrſes, 
D'2. to. 
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ro make him the Joy of Angels,the Friend of God, 


Thus then let us accompliſh the Refinings of our - 


Souls,and:fill up the Meaſure of our Mortificati- 
ons. Toawhich end let us add this one further 
Conſiderggon to whathas been already faid, that 
Humility #s the Judgement even'of the Zigh and 
Lofty one thits inhabits Eternity,is a Vertue of ſuch 
great Excellency, and ſingular advantage to the 
happineſs of Mankind; - that our Bleffed Saviour 
came down'fram Heaven to teach it , that his 
whole life was one continu'd Exerciſe of it, attd 
that he has dignify'd it with thefrfplace among 
his Beatitudes. 'I.et us then as many as profeſs the 
Religion of the Humble and Crucify'd- JESUS 
: make it our ſtrit Care that we negle&-not this 
his great Commandment, nor omit to Copy out 
this Principal Line, this main-ſtroke of the Pat- 
tern he has ſet us. Eſpecially let us of this place 
.who are ſet among the greater Lights of the Fir- 
' mament, and whoſe profeſſion and buſineſs is to 
contemplate Truth and to think of things as God 
made them in Number, Weight and Meaſure, la- 
bour in the fr place to take juſt and true Mea- 
fures of our Selves, that our Kyowleage puff ws not 
vp, nor our-Hejght become our Ruin. 


- Nowto the only Wiſe God , Father, Son and Holy 
Ghoſt be all Adoration and Thanksgiving now and 
for ever, Amen. ; 


The END. 
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